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THE RELATIONSHIP BETWEEN THE SUNNAH AND THE
WAHY AND ITS EFFECTS ON THE AUTHORITY OF
SUNNAH ACCORDING TO SOME CONTEMPORARY
SCHOLARS

Ibrahim KUTLUAY*

ABSTRACT
There is no doubt that the Qur’an and the Sunnah are the two main sources of
Islam. It is also axiomatic that throughout Islamic history, only a few marginal
groups such as Zanadiga (heretics), some extremists named Rafidis and A5/ a/-
Qur'an, influenced by some orientalists, and emerged in the Indian sub-
continent and Egypt in modern times, disregarded the Sunnah of the Prophet
as an essential source of Islam by casting some doubts. But the problem of the
authority of the Sunnah, in other words, whether the Sunnah is completely
binding, and if it is, to what extent it is and which sorts of the Sunnah are
binding is a controversial issue among Muslim scholars. Shortly, the source of
this problem is related to the relationship of the Sunnah with the divine
revelation (wahy). The correct understanding of the Sunnah and the
determination of its authority, therefore, depend on the determination of its
relationship with wahy. The solution of this problem is also based on whether
the Prophet received any wahy apart from the Holy Qur’an. Accordingly,
Muslim scholars have adopted different views on this matter. Most of them
classified wahy into two partts as al-wahy al-matlnw and al-wahy al-ghayr al-matluw.
Thus, this study is an attempt to determine and organize different opinions of
contemporary Muslim scholars on this issue and assess them through
classification in the first instance. Secondly, it will evaluate the validity of these
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arguments and discuss these varying approaches and the kind of results that
they have caused.
Keywords: The Sunnah, Wahy, Hadith, The Prophet, Authority

SUNNET - VAHIY ILISKIiSI VE BAZI CAGDAS ALIMLERE GORE
BUNUN SUNNET’IN OTORITESINE ETKISI
Oz

Kuran’in ve Siinnetin Islim’in iki temel kaynagi oldugunda siiphe
bulunmamaktadir. Misellem bir gercektir ki Zenadika, bazt asir1 Rafiziler ve
modern doénemde oryantalistlerden etkilenen Hint alt kitasinda ve Misitr’da
ortaya cikan Bhl-i Kur'an, Islim tarihinde Siinnet’e dair baz siipheler izhar
ederek Hz. Peygamber’in siinnetinin Islim’in zorunlu bir kaynagi oldugunu
reddetmislerdir. Ancak Stnnet’in otoritesi problemi, bagka bir ifade ile
Stinnet’in tamaminin baglayict olup olmadigi, baglayict ise hangi 6lciide ve ne
tiir Stinnet’in baglayict oldugu meselesi Miisliiman alimler arasinda tartismalidr.
Kisaca bu problemin kaynagi, Stinnet’in ilahi vahiyle miinasebetine baghdir. Bu
sebeple Stunnet’in dogru anlagilmasi ve otoritesinin tespit edilmesi, onun vahiyle
minasebetinin isabetli bir sekilde tespit edilmesine baghdir. Ayrica bu
problemin ¢6ziimii, Hz. Peygamber’in Kur’an’dan baska vahiy alip almadigina
dayanmaktadir. Bundan dolayt Islim alimleri bu hususta iki farkli gorisi
benimsemislerdir. Onlarin cogu, vahyi, vaby-i metliiy ve vahyi gayr-i metliiv seklinde
iki kisma ayirmiuslardir. Tste bu calisma, konu ile ilgili ¢agdas Misliman alimlerin
farklt gorislerini belitlemeye ve bu gorisleri gruplandirarak haklarinda hikim
vermeye gayret etmektedir. Tkinci olarak calismamiz, onlarn kullandiklari
delillerin muteber olup olmadigini, bu husustaki cesitli yaklagimlart ve ne tir
sonuglart oldugunu degerlendirmeyi amaglamaktadir.

Anahtar Kelimeler: Sinnet, Vahiy, Hadis, Hz. Peygamber, Otorite

Introduction

It is obvious that the Prophet (pbuh) is the person who can
understand and know best what Allah Almighty aims by and means in
the verses of Qur’an as the one the Qur’an was sent down upon,' simply
because Allah assigned him the duty of the explanation of the Qur’an
for his Ummah and showing of its practice.” For this purpose, Allah

I Abu Ishak Ibrahim b. Masa b. Muhammad el-Girnati Shatibi, a/-Muwuwafaqat (Cairo:
Matbaa Mustafa Muhammad, no date), 4: 26.

2 al-Nahl 16: 44.
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appointed His messenger as a judge in all disputes among Muslims. So,
it is mandatory that whole believers have to accept his decisions with
full submission.’

The Qur’an reveals that obedience to Allah (the Qur’an) and His
Messenger (the Sunnah) is compulsory* and disobedience to the Prophet
and acting to oppose him is a Aufr (disbelieving).” Refusing his
judgments and turning away are the signs of hypocrisy (nifaq).’
According to the Qur’an, even not going away until we get the Prophet’s
permission in his presence, is an essential characteristics of being a
believer. Thus, Ibn Qayyim al-Jawziyya (d. 751/1350) says: al-Nur 24: 62
indicates that we should take permission from the Prophet in the
scientific issues as well.”

We absolutely need the Prophet to learn what Allah sent down to
the people. In other words, without the Messenger, it is not possible to
know the practice and contents of the Qur’an. Therefore, The Qur’an
and the Sunnah constitute the fundamental sources of Islam. The
Prophet explains The Qur’an and adds some rulings to it. In other
words, as a rule, the Qur’an establishes the fundamentals of the Religion,
determines its main principles, and the Sunnah explains them, depicts
their practical form, and adds some principles.

However, at this point, there are two main problems: What is the
source of the Sunnah and to what extent does the Sunnah depend on
wahy? Second, what are the components of the Sunnah and which parts
of the Sunnah are the individual judgments and opinions of the Prophet?
In order to give satisfactory answers to these questions, first of all, we
have to determine the relationship between the Sunnah and wahy (divine
revelation) and the sources of the Sunnah.

As will be seen, except a small group of extremists, main stream
of the Muslim scholars argues that the Sunnah is neither the only result

3 al-Nisa 4: 65.

4 Al ‘Imran 3: 122; al-Anfal 8: 24; al-Nar 24: 63.
5 Al ‘Imran 3: 31; al-Nar 24: 60; al-Ahzab 33: 36.
6 al-Nur 24: 47, 48, 51.

7 Mustafa Siba‘1, al- Sunnabh wa makanatuba fi al-tashrii al-Iskami (Damascus: el-Maktaba
al-Islamiyya no date), 50.
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of individual opinions and the judgments of the Prophet nor it is a kind
of wahy absolutely resembling the Qur’an; because hadiths are the
expressions of the Prophet, thus they cannot be recited in the prayers
(salat) like the Quran. The majority of Muslim scholars take place
between these two extreme opinions (either all of the Sunnah is wahy or
whole of it is solely personal opinions of the prophet), however the
discussions and disputes of the main stream of the Muslim scholars
depend on which kind of the Sunnah is binding and which one is a result
of wahy.

In following pages, related to this issue, we will examine just
three verses which are employed by Muslim scholars to explain the
source of the Sunnah: al-Najm 53: 3-4 and al-Hashr 59:6, and a group of
other verses dealing with hikma given to the Prophet.” Apart from these,
we will also study some hadiths that indicate the source of the Sunnah
and are mostly used by the defenders of the Sunnah to point out to the
relation between the Sunnah and wahy.

1. Did The Prophet Receive Any Revelation Other Than
The Qur’an?

As mentioned above, the source of the Sunnah and whether the
Prophet received any revelation apart from the Qur’an are controversial
among Muslim scholars and three different opinions have emerged on
this matter:

i. The Sunnah completely depends on a kind of wahy’ like the
Qur’an.

8 al-Baqara, 2: 151, 231; Al-i ‘Imrin 3: 164; al-Nisa 4:113; al-Jumua® 62: 2; al-Ahzab
33: 34.

9 This sort of wahy is just its meaning from Allah Subhanaht wa Taala and it differs
from Qur’anic revelation/wahy which is read in the Salat, and it’s words and
meaning is from Allah. As Robson indicates that revelation could come to the
Prophet in different ways, and that what came to him, while all of divine origin,
was treated on different levels. The Qur’an was the highest leves, but it would seem
that Muhammad could receive a types of inspiraton not so high. William A.
Graham, Divine Word and Prophetic Word in the Early Islam (Paris: Mouton 1977), 33
(from Robson, Material, 178. MWV, 41 (1951), 166-180, 257-270.
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ii. The Sunnah depends on the j#hads (the individual opinions)
of the Prophet as well as wahy.

iii. The Sunnah does not include any wahy. It consists of the
Prophet’s own comments and interpretations on the Qur’an by using his
intellect and his experience which he had gathered from his surroundings
and the culture of the society he lived in.

In the following pages, we will discuss these three opinions and
their consequences in detail.

1.1. The Scholars Who Defend the Sunnah Depends on the
Revelation/Wahy and Their Evidence

The fact that those defend the view that the Messenger of Allah
is under the supervision of wahy and his all words are related to a kind of
wahy depends on some verses such as al-Najm 53: 3-4, al-Baqara 3: 142-
144, al-Anfal 8: 7, Yunus 10: 15, al-Ahzab 33: 37, al-Ahqaf 46:9, al-Fath
48: 27, al-Tahtim 606: 3 etc. although according to most scholars, these
verses refer to the wahy of the Qur’an.

The most frequently referenced verse (ayat) takes place in
Chapter Najm: “Your companion (Muhammad) has neither gone astray nor has
erred. Nor does he speak of (his own) desire. 1t is only a Revelation revealed.”" This
verse indicates that the Prophet does not speak from his self (bawa).
Shortly, this group of scholars argue that the Qur’an is revealed verbatim
to the Prophet, that is both its meaning and wording from Allah; besides,
they use some other verses and hadiths as well, as evidence to prove their
opinions. For example, the verses which order to believe in the
Prophet,'" and the verses declaring that the Prophet is given the book
and hikma by Allah,”” and other verses commanding that ‘whatever the
Prophet gives them, it should be taken and whatever he forbids, it
should be avoided’,"” and also other verses."* Their final argument is that

10 al-Najm 53: 3-4.

1 al-Nisa 4: 61, 1306; al-Fath 48: 8, 9, 58; al-Taghabun 64: 8; al-Hujurat 48: 15; al-Nur
24: 62.

12 al-Baqara, 2: 151, 231; Al-i “Imran 3: 164; al-Nisa 4: 113; al-Jumua‘ 62: 2; al-Ahzab
33: 34,

13 al-Hashr 59: 7.
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the Prophet is infallible (wa‘sim).” In following lines, we would like to
discuss these arguments briefly.

The exegetes of the Qur'an (wufassirin) and other scholars are
basically divided into two different opinions dealing with the
interpretations of the statement in the related verse: “I7 zs only a revelation
revealed”.' For example, well-versed mufassirs such as Ibn ‘Abbas (d. 68/
687-688), al-Qatada (d. 117/735), Muqatil (d. 150/767), Farra (d.
207/822), Shii mufassir Qummi'’ (d. 307/919), Tabari (d. 310/922),
Jassas (d. 370/981), Zamakhshari (d. 538/1144), Baydawi (d. 682/1283),
Nasafi (d. 710/1310), “Alast (d.1270/1854)," Ibn Ashir ' etc. argue that
in this verse, the pronoun “huwa” (it) refers to the Qur’an, not the
Sunnah, because this verse was revealed to him to refuse the accusations
of the idolaters that Muhammad (pbuh) himself has fabricated the
Qur’an, * and it also indicates that the Prophet does not claim that he
receives any wahy from Allah although he does not receive it.”!

However, a group of commentators on the basis of this verse
inclined towards the view that wahy (here, in the sense of prophetic
inspiration) can be the source of the Sunnah. For example, by depending
on this verse, Qurtubl (d. 671/1273) asserts that the soutrce of the
Sunnah is wahy and for him, it can be clear evidence that the individual
opinions (7tihad) of the Prophet regarding judicial events are not his own

14 Kirbasoglu discussed the evidence and the opinions of Muhammad Taqi Uthmani
and of “Abdulkhaliq Abdulghani for this matter. see. Hayri Kirbagoglu, Lslam
Diigiincesinde Siinnet (Ankara: Ankara Okulu Yayinlari, 1996): 237-246.

15 Muhammad 47: 32; al-Nuar 7: 63.

16 al-Najm 53: 3.

17 Aba al-Hasan ‘Ali b. Tbrahim Qummi, Tafsir al-Qur'an (Qum: Dar al-hujja, 1426), 2:
311.

18 Aba al-Sana Shehabuddin Mahmad b. ‘Abdullah Alasi, Rib al-ma'dni (Beirut: Dar
al-fikr, 1417/1997), 15, 72.

19 Tbn Ashar, Tafsir al-tahrir wa al-tanwir (no date, no place), 8: 95.

20 Elmalilt Muhammed Hamdi Yazir, Hak Dini Kuran Dili (no place: Eser Nesriyat,
1979), 7: 4567.

21 See more information Kirbasoglu, Lslam Diigiincesinde Siinnet, 237-240.
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decisions.” Apart from Qurtubi (d. 671/1273), Tha‘labi (d. 427/1035),”
Baghawi (d. 516/1122)* Abu Hayyan al-Andalasi (d. 745/1344)%
Shawqani (d. 1250/1834), ** a scholar of the methodology of Islamic
Jurisprudence Ibn Hazm (d. 456/1063), Shenqiti” (d. 1373/1979),
Mawdidi (1903-1979), and Muhammad Mustafa Zuhayli’ also stated
that this verse refers to the Sunnah, not to the Qur’an.

On the other hand, Fakhruddin al-Radi (d. 606/1209) evaluates
the mentioned verse in details and indicates that here pronoun “buwa”
can refer to both the Qur'an and the Sunnah. But, his final analysis
prefers that “huwa” refers to the Qur'an.” Similarly, Turkish
commentator Elmalili Hamdi Yazir (d.1361 /1942) explains that the

2 Abu “Abdillah Muhammad b. Ahmad b. Abi Bakr b. Farh Qurtubi, al-Jami li ahgan
al-Qur'an, edit. Abdurrazzaq al-Hamdi (Beirut: Dar al-nashr al-“Arabi, 418/1997),
17: 45.

23 Abu Ishaq Ahmad b. Muhammad b. Ibrahim Nisaburi Sa‘labi, a~-Kashf wa al-bayan fi
tafsir al-Qur'an/ Tafsirn’s-Sa'labi (Beirut: Dar ihya turath al-"Arabi, 1422/2002), 9:
136. He adopted the view that related verse refers to The Qur’an.

24 Aba Muhammad Muhyissunna Husain b. Mas‘ud al-Baghawi, Tafiir al-
Baghawi/ Madlim al-tanzil. edit. Khalid ‘Abdurrahman Ak (Beirut: Dar al-ma‘rife,
1407/1987), 4: 245. According to Baghawi, this verse means “the sayings of the
Prophet regarding the religion”; as for other view, it is weak.

2 Andalasi expresses that buwa pronoun refers to the Qut’an see. al-Andalsi, a/-Bahr
al-muht, 8: 155); but in another place, he states it means the Sunnah. Even
hikma/wisdom which mentioned that it was given to the Prophet is the Sunnah and
it was also descended like the Qut’an by Allah.  See. al-Bahr al-muhit, Aba Hayyan
Muhammad b. Yasaf b. “All b. Yasaf b. Hayyan Aba Hayyan al-Andalsi, a/-Bahr al-
muhit. Beirut: Dar al-kutub al-‘ilmiyye, 1422/2001; 2: 219.

2 Abu ‘Abdillah Muhammad b. “Ali b. Muhammad al-Hawlani al-Shawqani, Fath al-
Qadir: al-Jami’ bayna fanni al-riwaya wa al-dirdya min ilmi al-tafsir Beirut: Dar al-fikr, no
date), 5: 105. Consequently he believes that the pronoun can refer to both: The
Qur’an and the Sunnah.

27 Muhammad Amin b. Muhammad Mukhtar al-Shenqitl, Adwa al-bayan fi izabh al-
Qur'an (Riyad: el-Matabiu al-ahliyya, 1983/1403), 7: 703.

2 Abu Ala Mawdudi, Tafhim al-Qur'an, al-Najm 53: 3, footnote 4, received: 10 June
2019. http: www.quran411.com

2 Wahba Zuhayli, Tafsir al-munir fi al-'aqide wa al-sharia wa al-manbaj, (Beirut: Dar al-
fikr al-muasir; Damascus: Dar al-fikr 1991/1411), 2: 99.

30 Fahruddin al-Radi, Mafatih al-ghayb (Beirut: Dar ihya turath al-‘Arabi, no date), 28:
382.
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“huwa” pronoun in this verse refers to both: The Holy Qur’an and the
hadiths of the Prophet. Yet we find him inclining towards the opinion
that it refers towards the Qur’an.”

Therefore, those who defend that the Prophet did not make an
7jtihad, mostly use al-Najm 53/3 which indicates that his words are wahy,
because he does not speak of (his own) desire.”” But the other group
rejects this opinion by paying attention to some other verses which warn
the Prophet because of his misjjtihads.” Allah also warned His
messenger, when he asked Allah’s forgiveness for the wmushrikin
(polytheists).™

The scholars who claimed that the verse (al-Najm 53/3, 4) is
absolute (mutlag) and that it refers to the sayings of the Prophet, used it
as evidence; because, according to this verse, the 7#had of the Prophet is
not permitted. % But Hanaft methodologist and jurist (fagih) Jassas (d.
370/981) rejected this opinion that in this verse, there was no evidence

31 Elmalili, Hak Dini, 7: 4571 Hatiboglu says that “Huwa” pronoun in this verse
certainly points to the Qur’an. See. M. Said, Hatiboglu, Hz. Peygamber ve Kur'an Dag:
Vahiy (Ankara: Otto Yayinlart, 2009), 60.

32 al-Najm 53: 3-4.

3 “May Allah forgive you (O Muhammad pbuh). Why did you grant them leave (for
remaining behind, you should have persisted as regards your order to them to
proceed on Jihad), until those who told the truth were seen by you in a clear light,
and you had known the liars?”’33 “It is not for a Prophet that he should have
prisoners of war (and free them with ransom) until he had made a great slaughter
(among his enemies) in the land. You desire the good of this world (i.e. the money

of ransom for freeing the captives), but Allah desires (for you) the Hereafter. And
Allah is All-Mighty, All-Wise” (al-Anfal 8: 67).

3 “It is not (proper) for the Prophet and those who believe to ask Allah’s
Forgiveness for the mushrikin (polytheists, idolaters, pagans, disbelievers in the
Oneness of Allah) even though they be of kin, after it has become clear to them

that they are the dwellers of the Fire (because they died in a state of disbelief)” (al-
Tawba 8: 113).

5 Alast, Rah al-ma‘ani, 27: 46. Aba “Ali al-Jubbat and his son, Hashim is among them.
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to prevent the Prophet from making z#had and his jjtihads are results of
that Allah Most High has taught and revealed to him.*

As a result, the majority of the Qur’an commentators adopted
the opinion that the third and fourth verses of Najm surah refer to the
Quran. However, there are some commentators and scholars who
embraced the second view. It is understood that the latter preferred the
broader the meaning of this and other verses aforementioned. But this
conclusion is only possible provided that the pronoun “huwa” refers to
the Sunnah. But the context of these verses i.e. their precedent (siyaq)
and the antecedent (sibaq), and the reason of revelation (sabab al-nuzul)
of this verse explicitly state that pronoun “huwa” here refers to the
Qur’an and not to the Sunnah. Hence, it is not reasonable to conclude
that the source of Sunnah is wahy solely depending on this verse.”
Nevertheless, there are some other verses in the Qur’an referring to the
sources of the Sunnah.

The second verse and evidence used by some scholars in order to
prove their thesis that the Sunnah is the result of wahy takes place in
chapter al-Baqgara 2/129 and 151.% Mentioned verses indicate that The
Qur’an and wisdom (hikma) were given to the Prophet. But this evidence
is also controversial. Imam al-Shafi‘T employes other verses as well, such
as Al- ‘Imran 3:164, Nisa 4:113, and Ahzab 33: 34 which declare that
Allah has bestowed on His prophet the Kitab and the Hikma/wisdom.
According to al-Shafi'l, hikma is the Sunnah. By taking reference to this
verse, Imam al-Shafi'T (d. 204/820) says: “Allah Subhanaht wa Ta‘ala

3 Abu Bakr Ahmad b. All Radi Jassas, Ahgam al-Qur'an, edit. Muhammad al-Sadiq al-
Kamhawi (Beirut: Dar ihya al-turath al-“Arabi, 1405), 12: 265; 5: 297.

37 Abu al-Fadl Shehabuddin Ahmad b. All b. Muhammad Ibn Hajar al-*Asqalani. Fazh
q/—/m’ﬂ' bi-sharhi Sahih al-Bukhari (Beirut 1996; Cairo 1978), 7: 120-125; Kirbasoglu,
Istam Diigiincesinde Siinnet, p 238, 241.

% “Our Lord! Send them a Messenger from among them so that he reads your verses
and teach them the Book and Wisdom, and clean them. Surely you are the Most
High and Hakim.” “Our Lord! Send amongst them a Messenger of their own (and
indeed Allah answered their invocation by sending Muhammad Peace be upon
him), who shall recite unto them Your Verses and instruct them in the Book (this
Qur’an) and al-Hikma (full knowledge of the Islamic laws and jurisprudence or
wisdom or prophet- hood), and purify them. Verily! You are the All-Mighty, the
All-Wise.” (al-Baqara 2: 129, 151).
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means that book is the Qur'an itself and hikma refers to the Sunnah. I
heard this comment from some scholars that I am sure about their
knowledge on Allah’s book, and I am satisfied with them; so they say
that hikma is the Sunnah.””’

However, even though one of the meanings of hikma is the
Sunnah, there are some other verses” containing the word hikma where
it is impossible to interpret them as the Sunnah. For example, according
to the majority of scholars, the term hikma, mentioned in Al ‘Imran 3:
164, is separate from the Sunnah." Therefore, these verses show that the
term hikma has a lot of meanings and it cannot be limited merely to the
Sunnah. # Consequently, we find some Muslim scholars introducing
hikma in a wide variety of meanings. For instance, according to Mustafa
Sibai, hzkma means the secrets and decisions of the religions which Allah
taught His Messenger,” Similarly, Subhi al-Salih interprets hikma as “the
aims of the Islamic sharia‘, its commands and secrets”.* Kirbasoglu

shortly regards hikma as what is provided in the Quran and the

39 Abu ‘Abdillah Muhammad b. Idris b. ‘Abbas Shafi‘l. #/-Risdla, edit. Mahmud
Matruhi (Beirut: Dar al-fikr, 1430/2009), 79; see also Suyuti, Sinnetin Dindeki Yeri,
trans. into Turkish Enbiya Yildirim (Istanbul: Ragbet Yayinlari, 2000), 21-22
(quoted from al-Fagibh wa mutafagqgib, 1: 87). Mustafa Sibai, embraces the same
opinion. see Sibat, a/- Sunnah wa makanatuba fi al-tashrii al-Isiami, 51. He says: al-A‘raf
7: 157 reveals that alongside the Qur’an, another thing (the Sunnah), which is
obligatory to follow, should be given to the Prophet. As mentioned clearly in the
following Hadith: “..Beware! “Indeed 1 have been given the Book (that is, the Qur'an) and
something like it along with it...” (Abt Dawuad, “Sunnah”, 6; Tirmidzi, “‘Ilm”, 10; Ibn
Maja, “Muqaddima”, 2; Ibn Hibban, Sahih, 1: 107; Khatib al-Baghdadi, a/Kifaya,
39).

4 For example Al-i ‘Imran 3: 48 is about the Prophet Jesus; In the Chapter Logman
verse 12 emphasised that Allah gave higma to Logman (pbuh).

4 Sibai, al-Sunnab wa makdnatuha fi al-tashriz al-Islamz, 50.

2 Kirbagoglu, Islam Diigiincesinde Siinnet, 246 (Suyutl, alltgan, 1, 36; quoted from
‘Amidi, allhkdam, 2: 218-222). Thus Kirbasoglu interpreted higma as what we
obtained the principles and teachings from Qur’an. See. Kirbasoglu, Iskm
Diigiincesinde Siinnet, 2406.

4 Sibal, al-Sunna wa mekanatuba fi tashrii al-Islamz, 49.

4 Subhi al-Salih. Ulim al-hadith wa mustaldhuh (Beirut: Dar al-‘ilm li al-malayin, 1977), 1:
303.
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principles and teachings that we obtain from Qur'an.” Therefore, taking
into consideration of all other verses containing hikma, it can be
interpreted as a firasah and an ability of choosing the best.

Another verse which is used as evidence that the Sunnah is part
of revelation takes place in Chapter al-Hashr 59:7 ‘.. Whatsoever the
Messenger (Muhammad pbub) gives you, take it, and whatsoever he forbids you,
abstain (from it)...” When we notice the precedent (siyaq) and the
antecedent (sibaq) of this verse, i.e. the context of this verse, we see that
it is about the distribution of “fzy”” (booty). However, the only opinion
on this issue is not what we have mentioned above, because some of the
commentators, -even though they are minority- , such as Suddi (d.
122/774) and Hasan al-Bast1 (d. 110/728) embarrassed another opinion
that this verse (al-Hashr 59: 7) concerns the booty.*

Nevertheless, there are some scholars who do not agree with the
idea that the verse refers to only ‘fay’, because they argue that the
particularity of the reason of a verse does not preclude the universality of
its command and hukn." Some commentators such as Ibn Jurayj (d.
50/767), a Shil mufassit Tabarsi  (d. 548/1153), Qurtubi (d.
671/1273),” Ibn al-“Arabi (d. 638/1240)," Mawduadi (1903-1979),”
Elmalilt (d. 1361 /1942),* Tahir b. Ashar (d. 1393/1973)” and Shengqiti

¥ Karbasoglu, [slam Diigiincesinde Siinnet, 246.

4 Qurtubi, Tafsir, 17: 18.

47 See for discussions: Kirbasoglu, Lslam Diigiincesinde Siinnet, 249.

4 Abu “Ali Aminuddin Fadl b. Hasan b. Fadl Tabarsi, Majma al-bayan fi tafsir al-Qur'an
(Beirut: Muassasa al-“ilam li’l-matbuat, 1215/1995), 9: 432.

4 Abu “Abdillah Muhammad b. Ahmad b. Abi Bakr b. Farh Qurtubi, a/Jami" /i
abgami’-Qur'an, edit. “Abdurrazzaq al-Hamdi (Beirut: Dar al-nashr al-*Arabi,
418/1997), 17: 18-20. Qurtubi, evaluates the evidence from the Qut’an and hadiths
in details. ibid.

50 Abu “Abdillah Muhyiddin Ibn al-*Arabi, Tafsir al-Qur'an al-Karim (Beirut: Dar yaqaza
al-“Arabiyya, 1968), 2: 1280.

St Mawduadi, Tafhin al-Qur'an, al-Hashr 59: 7, footnote 15, received: 10 June 2019
www.quran411l.com

52 Elmalili, Hak Dini, 7: 4836-4837.
53 Tbn Ashar, Tafsir al-tahrir wa al-tanwir, 8: 99.
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(d. 1373/1979), etc. indicate that the scope of this verse is general and
it includes whole orders of the Messenger, even though it was revealed
about the distribution of  “fay” (booty) because of a famous
methodological  principle aforementioned above. Consequently,
according to these commentators, whatever the Prophet ordered, it
should be adopted and whatever he forbade, it should also be abstained
from. Moreover, this verse (al-Hashr 59: 7) is among verses used by some
scholars about the authority of the Sunnah. For example, when Imam al-
ShafiT visited Mecca, Meccan people gathered around him and he said:
“I will give answer to all of your questions by referring only to the
Qur’an.” When people asked al-Shafil some questions whose answers
don’t take place in the Qur’an, he answered them by transmitting marfu
(raised hadith) and even magtu‘ hadiths (cut-off hadith), because
according to him, whatever the Prophet ordered, it should be adopted
and whatever he forbade, it should also be abstained from.* For him,
whatever the Prophet commands, it is actually the command of Allah
and whatever the Prophet forbids, it is the forbidding of Allah as well.

Furthermore, in order to prove their opinions, the scholars
taking place in this group use some hadiths indicating that the Prophet
received some kind of wahys (prophetic inspiration, al-wahy al-ghayr al-
matluw/ al-wahy al-batin) apart from the Qur’an. One of them is: “Bewarel
“Indeed I have been given the Book (that is, the Qur'an) and something like it along
with it...” *° So Suyuti even reports a tradition that Gabriel used to
descent with the Sunnah just as he descended with the Qur'an.”” The
other example is the Jibtil hadith,” which indicates that “Allah gave to

5 Shenqitl, Adwa al-Qur'an, 8: 62.

5 Shenqitt, Adwa al-Qur'an, 8: 62.

% Abu Dawud, “Sunnah”, 6; Tirmidzi, “‘Ilm”, 6; Ibn Maja, “Mugaddima”, 2; Ibn
Hibban, al-lhsan [i tartib Sahih 1bn Hibban bi tartib Al b. Belban (Beirut: 1988), 1: 94;
Khatib al-Baghdadi, a/-Kifaye, 1: 59.

57 Abu al-Fadl Jalaleddin “Abdurrahman b. Abi Bakr Suyuti, a/-lgan fi ‘uliim al-Qur an,
edit. Muhammad Abua al-Fadl Ibrahim, (Heyet al-Misnyya al-amma Ii’l-kitab,
1394/1974), 1: 159; Darimi, “Muqaddima”, 48.

58 Muslim, “Iman”, 1 -9.
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His messenger the Qur’an and something like it”* and some other gudsi

hadiths, starting with phrases such as: “Allah informed me that” or “Allah
revealed me and inspired me...” or “Gabriel warned me”, reveal that the
Prophet received a kind of wahy apart from the Qur’an.

The statement of “something like it” (misl): in hadith mentioned
above can be interpreted in two different ways:

i. Allah revealed him alwahy al-zabir/ al-wahy al-matlnw that is al-
Qur’an, and al-wahy al-batin/ the ghayr-i matlnw wahy,

i. Beside alwahy al-matlmy (the Qur’an), Allah gave him the
mission of the explanation of the Qur’an, and an authority to apply the
general rules into specific cases. He can give new orders which do not
directly take place in the Qur’an. Hence, to obey these rules determined
by the Sunnah is like to obey the Qur’an.”

This hadith also criticizes those who embrace just the zahir of the
Qur’an and ignore the Prophetic Sunnah which explains the verses of the
Qur’an. It can be mentioned as an example of the understanding of
some non-orthodox and extremely marginal sects such as Khawarij and
Rafida in this context.

Bayhaqt (d. 458/10060) interpreted the statement of “its similar”
means hadiths, that is a/wahy al-batin, the Sunnah explains it, generalizes
and/or specifies its some provisions and adds some new rules on it.”
Azimabadt (d. 1329/1911) the interpreter of Aba Dawuad’s Swunan, shares
the same opinion as well.

In addition to these, we see Ibn Kathir (d. 774/1373) citing a
natration from Abu Dawud (d. 496/1103) in the commentary of al-Najm
53: 4 that says: “Abdullah b. ‘Amr (d. 65/684-85) used to write down
every talk he heard from the Prophet, but some people from the tribe of
Quraysh advised him not to record all his sayings, because the Prophet is

5% Abu Dawud, ‘Sunnah” 5; Tirmizi, “Tlm”, 10.

60 Abu Sulaiman Hamd b. Muhammad Khattabi, Madalim al-sunan maa Mundhri’s
Mutkhtasar (Beirut: Dar al-ma‘rifa, 1980), 4: 299.

61 Abu al-Tayyib Muhammad Shams al-Haq b. Amir “Alf Diyanuwi ‘Azimabadi, “Awn
al- Ma'bud sharh Sunan Abi Dawid, edit. Abdurrahman Muhammad Uthman,
Muhammad Abdulmuhsin Kebti (Madina: el-Maktaba al-salafiyya, 1969/1389), 12:
231.
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a human being: So, he stopped writing, and mentioned it to the
Messenger of Allah. By declaring “Write, by Hine in Whose hand my soul lies,
only right comes out from if” (gesturing to his mouth)® the Prophet allowed
him to record hadiths he heard.

Moreover Bazzar (d. 65 / 684-85) and Musaddad (d. 228/843)
transmitted a hadith in their books on the authority of Abu Hurayra (d.
58/678) that the Prophet states that “No doubt that what 1 informed you is
Sfrom Allah Most High.”” Considering these opinions and narrations
quoted by Ibn Kathir,” we can say that Ibn Kathir leaned towards the
opinion that the source of the Sunnah is wahy (al-wahy al-batin).

Apart from Imam al-Shafi'T and Ibn Kathir, there are some
scholars such as, Ibn Hibban (d. 354/965)* and Ibn Hazm (d. 456/1063)
% who defend that the sayings of the Prophet and his actions depend on
wahy and that he is under the supervision of divine teachings.
Accordingly, they agree with the view that the source of the Sunnah is
wahy, taking into reference the above-mentioned verses and hadiths; so
much so that Imam al-Shafi'T defends that the source of the Prophet’s
words and deeds (The Sunnah) is the Qur’an itself, and the Sunnah
explains the Qur’an. For that reason, the Sunnah is actually an order of
Allah or an inspiration (iham) from Allah or an authority given him by
Allah.”” Similatly, Ibn Qutaiba (d. 276/889) argues that Gabriel brought
the Sunnah to the Prophet just as he brought the Qur’an to him.®® Ibn

62 Abu Dawud, “‘TIm”, 3.

03 Tbn Hanbal, Musnad, 2, 340.

0+ Ibn Kathir, Tafsir, 4, 248.

05 Ibn Hibban, al-Ihsan f7 tartib Sahih-i Ibn Hibbdn, 1: 89.

% Aba Muhammad b. Ali b. Ahmad b. Said al-ZahitT Ibn Hazm, al-Ihgam fi usil abgam
(Beirut 1403/1983), 1: 96-97.

67 Abu Abdillah Muhammad b. Idtis b. ‘Abbas al-Shafi‘i, a/-Umm, edit. Muhammad
Zuhtl en-Najjar. Beirut: no date, edit. “Ali Muhammad, Adil Ahmad; sharik f’t-
tahqiq Ahmad Isi Hasan Ma‘sarawi (Beirut: Dar ihya al-turath al-‘Arabi,
2001/1422), 5: 128; Ibrahim Canan, Hz. Peygamber’in Siinnetinde Tip, (Ankara: Akcag
Yayinlari, 1995), 258.

68 Abu Muhammad ‘Abdullah b. Muslim b. Kutaiba al-Dinawari Ibn Kutaiba, Tz wilu
mnkbtalif al-Hadith (al-Maktab al-Islami 1419/1999), 282.
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‘Abdilbar (d. 463/1071) mentions those who share the same opinion of
Ibn Kutaiba. ¥

On the other hand, the opinion of al-Shafi‘T and of others who
embraced that the source of the Sunnah is wahy was rejected by some
scholars, because of some divine warnings in the Quran” about the
mistakes of prophetic #t/hads. In other words, if the Sunnah had been a
result of wahy, it would not have been corrected by the wahy of the
Quran.”" But, some scholars explained these warnings concern his mis-
ytibads as to teach a prophetic method for both scholars and ordinary
people, and for both presidents and shepherds, shortly for all the
Ummah. ™ Furthermore, hadith sources contain some narrations which
indicate that the Prophet can make mistakes about worldly affairs.”

Besides, depending on these evidence, they paid attention that in
Islamic figh, the source of the following decisions is just the Sunnah: the
times of the prayers, the numbers of their rak ‘afs, the Jumua® prayer, the
traveller prayer, some decisions about inheritance, prohibition of eating
the flesh of domestic donkey/mule, the fanged beasts of prey and birds
with a talon, the cleanness of sea water and lawfulness of eating the sea
products and wagf foundation.

6 Abu Bakr Ahmad b. “Ali b. Sabit Khatib el-Baghdadi, Jami /i akhlag al-raws, edit.
Abu Abdillah al-Surqt, Ibrahim Hamdi al-Madant (Beirut: Muassasa al-risale, 1991),
1:12.

70 “It is not for a Prophet that he should have prisoners of war (and free them with
ransom) until he had made a great slaughter (among his enemies) in the land. You
desire the good of this world (i.e. the money of ransom for freeing the captives),
but Allah desires (for you) the Hereafter. And Allah is All-Mighty, All-Wise.” al-
Anfal 8: 67; al-Tawba 9: 43.

Kirbasoglu, Islam Diigiincesinde Siinnet, 2779.
72 Canan, Hz. Peygamber’in Siinnetinde Tip, 258.

71

73 “Rafi' b. Khadij reported that Allah's Messenger came to Medina and the people
had been grafting the trees. He said: What are you doing? They said: We are
grafting them, whereupon he said: It may perhaps be good for you if you do not do
that, so they abandoned this practice (and the date-palms) began to yield less fruit.
They made a mention of it (to the Holy Prophet), whereupon he said: I am a
human being, so when I command you about a thing pertaining to religion, do
accept it, and when I command you about a thing out of my personal opinion,
keep it in mind that I am a human being.” Muslim “Fadail”, 38.
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1.2. Those Who Defend That Some Parts of the Sunnah
Depend on the Wahy and Their Evidence

Most scholars take place in this group such as Shatibi (d.
790/1388), Shah Waliyyullah al-Dehlawi (d. 1239/1824), “Abdulazim al-
Zurgani (d. 1367/1948), ‘Abdulghani ‘Abdulkhaliq, Ali Toksari and
Mevlut Ging6r. For them, the Sunnah is partly the product of
revelation, because, there are some verses and hadiths implying that the
Prophet received some wahy along with the Qur’an. But, in this part, we
will point out only what the most commonly used ones are.”

It is worth to note that the main problem in this issue is the
difficulty in determining which sort of hadith or Sunnah depend on wahy,
and the second one is the problem of verifying their authenticity. We
know that the narrations reaching us are generally ghad (rare) hadiths,
involving suspicion due to the inadequacy in the chain of transmission
and number of transmitter’s chain. In the following lines, we will discuss
the evidences of this group.

To start with, Muslims used to observe their prayers towards al-
Masjid al-Agsa in the Meccan period and even after their hzjra (migration)
to Madina about seventeen months before the gzblah diverted towards
Ka‘ba through a verse (al-Baqara 2: 143-145).” The verse explains the
reason as: “In order to test believers and to distinguish those who followed the
Messenger from those who would turn on their heels (i.e. disobey the Messenger).”
The most interesting point is that Allah attributed the previous order to
the Prophet; but in the Qur’an, no verse referring to the former
command about the first giblah determined by Allah as al-Masjid al-
Aqgsa.” It is understood that Allah Himself determined it by sending a

74 See for more information Keles, “Stinnet Vahiy Tliskisi”, p 167-169.

75 “...And We made the Qiblah (prayer direction towards Jerusalem) which you used
to face, only to test those who followed the Messenger (Muhammad pbuh) from
those who would turn on their heels (i.e. disobey the Messenger). Indeed it was
great (heavy) except for those whom Allah guided. And Allah would never make
your faith (prayers) to be lost (i.e. your prayers offered towards Jerusalem). Truly,
Allah is full of kindness, the Most Merciful towards mankind.” al-Baqara 143-145.

76 Muhammad Taqt Uthmani, Siinnetin Baglaysci/sgr. trans. into Turkish Ibrahim Kutluay
(Istanbul: Ragbet Yayinlari, 2017), 30-31.
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wahy (al- wahy al-batin) to his Prophet which does not appear in The
Qur’an. Apart from this, in this context, some other evidences from the
Qur’an are also employed by the scholars that the Prophet received some
wahys along with the Qur’an.”

In this case, some hadiths are also used as evidence such as the
Prophet said that “the Angel Gabriel inspired to me that one does not
pass away unless he completed his livelihood (rizg)”,® the
recommendation of Gabriel to the Prophet about neighbors’ rights
insistently, ” the instructing on how the prayer and waudsi‘ are observed, *
and for the beginning and ending times of the daily prayers etc.”
Therefore, Mawdudi says that no reason and logic accept that a person
was sent as a prophet by Allah and then he was absolutely free in
carrying out his mission depending on just his own individual opinion
and understanding. Even, a simple government gives some specific
orders to its ambassador and certainly inspects his actions, sometimes
need to warn it and gives new tactics.” Similatly, according to
Muhammad Hamidullah (d. 2002), the relationship between the Qur’an
and Sunnah is quite natural and normal. Because according to tradition
and the judicial understanding, an envoy or an ambassador represents his
sender and is regarded just as him. Also, the sayings of an envoy or of an
ambassador are regarded as the words of his government. The same
rationale is applicable for the position of the Prophet. According to
‘Abdulghani ‘Abdulkhaliq, the confirmation of Allah about the Sunnah

of the Prophet shows how appropriate and true they are, such

77 al-Ahzab 33: 37; al-Hashr 59: 5; see the evaluation of the verses used as evidencc_: for
the Prophet received wahy apart from the Quranic wahy. Kirbasoglu, Is/km
Diigiincesinde Siinnet, p 286-287.

78 Shafi‘i, al-Risala, 79.

7 Bukhari, “Adab”, 28; Muslim, “Birt”, 140; Ibn Maja, “Adab”, 4; Musnad, 2: 85, 160,
5: 22; 6: 52. Ibn Hibban, Sahd, 1: 365.

80 Musnad, 4: 161.

81 Abu Dawaud, “Salat”, 2; Tirmidzi, “Mawaqit”, 1.

82 Aba A‘la Mawdadi, Sinnetin Anayasal Nitelig, trans. N. Ahmet Asrar (Istanbul:
Bengisu, 1997), 261-262.



24 Ibrahim KUTLUAY

confirmation can, therefore, be regarded as a kind of wahy, just as the
confirmation of the Messenger is considered as a part of His Sunnah.®

Nawawi (d. 676/1277) the interpreter of Imam Muslim’s @/-Sahih,
reveals his own opinion on the authority of the Sunnah through the
subtitle thirty-eighth of the Chapter Fadaz/, in Muslim’s a/-Sahih, there he
divides wahy into two kinds. According to Nawawi, what the Prophet
carried out as al-din are the result of wahy, but his actions regarding
worldly affairs are not. So, we have to obey what the Prophet established
as a Sharia; on the contrary, it is not compulsory to obey what he said
about worldly affairs.*

Some scholars study the question of a/- wahy al-ghayr matlnw within
the framework of the knowledge of the Prophet about ghayb (unseen),
because accordingly, the source of some hadiths revealing the events that
will occur in the future should be a/- wahy ghayr al-matlnw. Hadith scholars
have reported what the Prophet informed about future and mentioned
such prophecies exist in some chapters such as “Bad’u’l-khalq” (starting
of the creation) and “Fitan, Malahim” (seditions and epics) in canonic
hadith books.* Although the authenticity of these hadiths is a
controversial issue, there are abundant examples of it in hadith books.
We know that a lot of narrations prove that the means of knowledge of
the Prophet are not limited to just the five senses and reason. However,
it is understood by means of some related verses and sahih hadith that
the knowledge of the Prophet about ghayb, giyamah/the resurrection day
and future is just limited to what Allah has revealed him.*

85 Abdulghani Abdulkhaliq, Hujjiyya al-Sunnah (Riyadh: al-Dar al-alamiyya 1i’l-kitab al-
Islami, 1415/1995), 222.

84 Muslim, “Fadail”, 38.

85 Mehmet Emin Ozafsar, “Hadiscilerin Peygamber Tasavvura/Anlayist”, Diyanet Iimi
Dergi [Diyanet Isleri Reisligi Yilhgi] Peygamberimiz Hz. Mubammed (SAV), Ozel Sayt
(2000, 2003): 318, 319.

8 Blnyamin Erul, “Harputlu Abdulhamit Hamdi Efendi (1830-1902) ve Hz.
Peygamber’in Bilgisine Dair Bir Risalesi”, Fuat Universitesi llahiyat Fakiiltesi Dergisi,
issue/sayt: 6 (2001): 15-16. Erul, “Hz. Peygamber’e Kur’an Disinda Vahiy Geldigini
Ifade Eden Rivayetlerin Tahlil ve Tenkidi”, Iskmiyat I, issue: 1 (1998): 55-72.
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By the way, Muslim scholars, who assert that the Sunnah is the
result of wahy, do not reject the function of the Prophetic ztibads,
according to them, even the Messenger of Allah can also make mistakes
in his zitzhads. As Imam al-Sarakhsi mentioned, no mistake of the Prophet
is ignored in religious affairs and ahkam, rather Allah rectifies it and
immediately warns his messenger.”’

1.3. Scholars Who Put Forward That the Prophet Did Not
Receive But al-Wahy al-Matluw

The scholars taking place in this group collected their arguments
in three different ways:

1. The Qur’an constantly stresses out that the Prophet is a human
being, **

i. In practice, the Prophet has made some mistakes and
forgotten some things, so much so that Allah warned him,*

iii. Had the Sunnah been the result of wahy, it would have been
protected by Allah like the Qur’an that He promised to protect.

Some contemporary scholars from Indo-Pak sub-continent such
as Sir Sayyid Ahmad Khan (d. 1817/1898), Sayyid Amir Ali (d.
1347/1923), Gulam Ahmad Parwiz (d. 1405/1985), Nadwi (1884-1953);
and others from Egypt named as Tawfik Sidqgi (d. 1338/1920), Abu
Rayya (d. 1390/1970)", Subhi al-Salih(d. 1407/1986),”" Abduljalil ‘Isa
and M. Said Hatiboglu™ etc. put forward that the Prophet did not receive
any wahy except the Qur'an. According to them, the source of the
Sunnah is the Qur’an. For Nadwi, the provisions (ahkar) announced via
authentic/sahih hadiths were generated from the Qut’an and they were

87 Sarakhsi, Us#/ al-Sarakhsi, 1: 18.

88 al-Kahf, 18:110; al-Isra 17:93.

8 See Muslim, “Fadail”, 140-141; Ibn Maja, “Ruhan”, 15.

0 Abu Rayya, Adwi ali al-Sunnab al-Muhammadiyya aw difa* an al-Hadith (Beirut:
Muassasa alami al-matbuat, no date), 38-40.

o Subhi al-Salih, "Ulim al-hadith wa mustalahuh, Dar malayin 1: 302.

92 Hatiboglu argues that there is no revelation other than Qur'an. Hz. Peygamber ve
Kur'an Dis: 1V abiy, 63.



26 Ibrahim KUTLUAY

istinbats (inductions) of the Prophets who extracted them from the
Qur’an. Hence, if these ahadith are authentic and certain, we have to
obey these ahkdim.”

Some contemporary scholars indicate that The Qur’an depends
completely on the revelation/ wahy, but the source of the Sunnah is
inspiration. For example, Subhi al-Salih claims that those who state that
the source of some parts of the Sunnah is wahy, their usage wahy term
refers solely to the wahy of the Qur’an, not to any other kind of wahy.”*
This point is very important.

Turkish scholar Said Hatiboglu, whose name was mentioned
above, seems to be one of those who do not accept the Sunnah as the
result of wahy. He says when we analyse some verses of the Qur’an about
the Messenger of Allah carefully; we obviously realize that the Messenger
of Allah is deprived of receiving knowledge about ghayb/unseen, which
depends on human senses. For that reason, The Prophet cannot know
an incident which occurred somewhere which is far from him and out of
sight. Because considering that he used spies and he inquired about
reporting, such as his behaviour in If& case, shows that the Messenger of
Allah does not know unseen. For example, the intention of the
assassination of Jews about him was informed to him by a Muslim who
learned it somehow earlier. Another example: there was a secret
between his two wives, who promised to reveal nobody, but when the
Prophet learnt it somehow, they were in shock. Hatiboglu argues that
this secret can be informed to him by somebody, though the Prophet
declares that his Lord informed him. Although the Prophet attributed it
to Allah; however he probably learnt it from anybody. We see, Hatiboglu
says, this kind of usage in the Qur’an, for instance concerning the Battle
of Badr, Allah says: “...You did not throw, but we did’, whereas the Muslims
threw arrows against idolaters.”

93 Sayyid Sulaiman al-Nadwi, Tahgiq ma‘na al-sunnabh wa bayan al-haja ilayha, trans. into
Arabic Abdulwahhab al-Dehlawi (Cairo: al-Matbaa al-salafiyya, 1399), 17-18.

94 Subhi al-Salih, ‘Ukim al-hadith wa mustalahuh, 1: 302.

% Hatiboglu, “Kur’an ve Stunnet Isiginda Hz. Peygamber’in Gayba Muttali Olmast
Meselesi”, 25-27.
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Other evidence used by these scholars is that the Prophet did not
rebuild the Ka‘ba by erecting it on original fundamentals; because his
tribe Quraysh was not ready for it. Another example is that the
Messenger of Allah thought to ban Muslim couples from committing
sexual relationships during the period in which wife was breast-feeding
her baby, because the Prophet supposed that it could be harmful for
babies; but when he learned that it is not the case through the examples
of Byzantine people and Persians, he allowed.”

1.4. Assessment of these Arguments

Taking into account the verses stating that Allah revealed Mary
and the Apostles, whether we consider the word wahy in these verses as a
known wahy ot ilham/inspiration, we cannot consider that the Prophet
was deprived of taking this kind of wahy or inspiration apart from the
Qur’an. Furthermore, there is no reason to overrule much evidence
mentioned above. On the other hand, those who claim that whatever the
Prophet utters, it depends on wahy, wanted to justify their opinion with
some verses, but the sabab al-nuzsil of these verses, their context, and the
Prophet having been warned and corrected in the Qur’an due to some
cases where he committed mistake, and the experiences of the Prophet
in his life show that their opinion is not correct.

In our opinion, the comments of Subhi al-Salih, and Hatiboglu
mentioned above are quite subjective; because there are so many
examples in hadith collections concerning Allah informed his Messenger
via wahy ghayr al-matinw that they cannot be interpreted differently. Also,
the narrations indicating that the Prophet received wahy apart from the
Qur’an are so much that to deny them is almost impossible. Also, to
understand or interpret them in a different way such as to say that they
refer to the wahy of the Qur'an means acting arbitrarily and destroying
the meaning of the text. No Muslim scholar from the forebears
commented these verses and hadiths which refer to the wahy of the
Qur’an.

On the other hand, to claim that the Sunnah is completely the
result of wahy is an overstatement ignoring the reality that the Prophet
was a human being, which the Qur’an reminds it because there are some

9%  Aba Dawad, “Tib” 14; Muslim, “Nikah”, 11.
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actions of the Prophet, based on his own individual opinion, and he
made some mistakes in some of his z#hads and consequently, he was
warned by Allah. All of these proofs show that his all actions and sayings
concerning worldly affairs were not the result of wahy. However, it is
certain that he was under control of wahy in religious affairs. As for
worldly affairs, surely, the Messenger of Allah has gone through a
revolutionary training during his prophet hood; so he knew the character
of the wahy, the divine purpose of the revealed, and what earns the
pleasure of Allah; thus he would not act against the pleasure of Allah.

2. The Classification of Wahy and the Sunnah

Keeping the relationship between wahy and the Sunnah, and
other ways of revelation in our minds,” in this section, I will briefly
evaluate some theoretical debates on wahy and what kind of
consequences these three different views caused. Imam al-Shafi‘T (d.
204/820), Ibn Hibban (d. 354/965),” Khattabi (d. 388/998),” Ibn Hazm
(d. 456/1063),"" Ghazzali (d. 505/1111),"" Suyati (d. 911/1505),"* Shah
Waliyyulllah al-Dehlawi (d. 1239/1824) and so on, divided the revelation
into two parts: Wahy al-matlnw (which is miraculous and recited in the
prayer, its words and meanings belong to Allah) and wahy ghayr al-matluw
(risdlat and ilham/inspiration).'” Other terms of wahy are outward (zahiri)

97 “Itis not given to any human being that Allah should speak to him unless (it be) by
Revelation, or from behind a veil, or (that) He sends a Messenger to reveal what
He wills by His Leave. Verily, He is Most High, Most.” al-Shuara 42: 51.

9% Shafi‘t, a/-Umm, 5: 127-128.

99 Khattabi, Ma ‘alim al-sunan, 7: 7-8.

100 Tbn Hazm, al-Ihkam, 1: 93.

101 Aba Hamid Hujjat al-Islam Muhammad b. Muhammad al-Ghazzali, a/-Mustasfa min
‘ilm al-usnl, dirase ve tahqiq Hamza b. Zuhayr Hafiz (Jidda: al-Shatika al-Madina al-
Munawwara li’t-ttbaa wa al-nashr, no date), 1: 129.

102 Shengqitl, Adwa " al-bayan, 8: 61.

103 The Qur’an mentions that Allah inspired to not only the Prophet, but also the bee
(“And your Lord inspired the bees, saying: “Take youn habitations in the mountains and in the
trees and in what they erect” (al-Nahl 16: 68), and to apostle of Jesus, “And when 1
(Allah) revealed Al-Hawariyyiin (the disciples) [of 'Isd (Jesus)] to believe in Me and My
Messenger, they said: “We believe. And bear witness that we are Muslims.” (al-Maida 5: 111),
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wahy and inward (batini) wahy.""* Accordingly, the Qur'an is matluw wahy,
and the Sunnah is ghayr-i matluw wahy. Even, at this point, Mawdudi stated
that the source of the words of the Prophet related to religion is a/- wahy
al-khafi”

For this reason, Imam al-Awzal (d. 157/774) argued that if there
is a hadith in any judicial matter, we cannot follow other opinions.'”
According to Imam al-Shafii, the Sunnah is an explanation of the
Qur’an; he added that the source of this explanation occurs through the
risalat coming from Allah, or i/ham/inspiration or an order given to the
Prophet."” Hence, it appears that he adopted the view that the Sunnah is
a kind of wahy. In this issue Imam al-Awzal and Imam al-Shafi‘T are not
alone. Some other scholars also argued that the Prophet received some
wahy apart from the Quran,'” and along with the Qur'an how some
terms such as dzikr, hukm, and hikma refer to the function of the Prophet
in the religion. It is impossible to claim that the Prophet carried out the
duty of the explanation (bayan) as independent from the wahy. Thus, it is
understood from these verses and evidence that Prophetic Sunnah is
compulsory in the application of the Qur’an as a life system.

to the mother of Mosses “And We inspired the mother of Misa (Moses), (telling): "Suckle
him [Musa (Moses)], but when_you fear for him, then cast him into the river and fear not, nor
grieve. Verily! We shall bring him back 1o you, and shall make him one of (Our)
Messengers.” (al-Qasas 28: 7), to the mother of Jesus, Mary: “She said: “O my Lord!
How shall I have a son when no man has touched me? He said: “So (it will be) for Allah creates
what He wills. When He has decreed something, He says to it only: “Bel” - and it is” (Al-i
‘Imran 3: 47); and heavens (“Then He completed and finished from their creation (as) seven
beavens in two Days and He made in each heaven its affair...” (al-Fussilat 41:12). The
Prophet, who received the highest kind of wahy (wahy al-matluw), can also receive
wally ghayr al-matlmw in some circumstances and times that Allah willed, and He can
inform him some matters and questions which do not take place in the Qur'an.
Keles,  “Stunnet Vahiy lliskisi”, Ahmet ~ Keles,  “Sunnet Vahiy Iliskisi”, Dicle
Universitesi Iabiyat Fakultesi Dergisi. vol. 1 (1999): 165; Salih Karacabey, Nebevi ve
Begeri Bilgz, 180.

104 Khattabi, Ma ‘alin al-sunan, 2: 7-8.

105 Mawdadi, Tafbin al-Qur'an, al-Najm 53: 3, footnote 4. Received: 10 June 2019.
www.quran4ll.com

106 Abdulghani, Hujjiya al-sunnab, 338.

107 Shafi‘1, a/-Risdla, 154; Shafi‘t, al-Umm, 5: 128.

108 Suyatd, al-ltgan, 197-198.
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A number of scholars classified the Sunnah according to its
source, in two or three classes. For example, Ibn Qutaiba (d. 276/889)
regarded it into three groups:

1) The Sunnah which was brought by the Angel Gabriel from
Allah.

ii) Another part is what Allah gave the permission to His Prophet
to lay down the Sunnah ordering him to use his reason, and the Prophet
has taken the wisdom and necessity into account in his rulings in that

category.
iif) Some acts of the Prophet which he taught us as the Sunnah; if

we do them we can take reward, but if we leave them we are not inquired
so as we abandon them.'”

Another scholar Khattabi (d. 388/998) stressed that all
information regarding the prophet hood mission is based on wahy; since,
it is impossible to learn them by means of only experience and z#bad.
According to him, as we mentioned before, “I have been given the Qur'an
and also its like’ in this hadith, the statement “Its like” refers to the
Sunnah.'’ Upon this, it can be said that Khattabi adopted the view that
the source of the Sunnah is wahy. Moreover, it is understood that
Khattabi evaluated hadiths in two different categories: First, the hadiths
which were said by the Messenger of Allah to explain the religion.'"
Second, the hadiths in worldly matters."'”> However, it should not be
forgotten that the content of hadith in worldly affairs can include
religious matters and vice versa.

199 Tbn Kutaiba, Ta'wil mukbtalif al-hadith, 196-198

10 Khattabi, Maalim al-sunan, 5: 2, 7-8.

I “With clear signs and Books (We sent the Messengers). And We have also sent
down unto you (O Muhammad pbuh) the Dhikr [the reminder and the advice (the
Qur'an)], that you may explain clearly to men what is sent down to them, and that
they may give thought.” al-Nahl 16: 44. In this verse “the duty of explaining” is a
stress on His role.

112 Salih Karacabey, “Hadis Vahiy Miinasebeti ve Tipla Tlgili Hadisler Hakkinda

Hattabr'nin Goérisleri”, Ulndag Universitesi lahiyat Fakultesi Dergisi, vol. 4, issue: 4
(1992): 219-220.
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Notwithstanding, Khattabi also points out the human side of the
Prophet and acknowledges that the Prophet can make mistakes in his
ytibads in worldly affairs, since he is also a human being. Khattabi,
therefore, mentions an example for his view that the Prophet had
performed the salat as three rak'ats by forgetting,'” whereas it was
actually supposed to be performed as four rakars.'"* Thus, depending on
the verses'” indicating the Prophet is a human being and his own
statements reveal that he can also forget like other people, Khattabi
accepts that there are some hadiths which should be regarded that they
reflect the human side of the Prophet. But the Prophet does not insist
on his mistakes.""® Furthermore, there are some narrations showing that
the Prophet acted by using his own individual opinion (7#had);'"” because
his forgetfulness and mis-jtihads do not harm his nubuwwa/ risdlat
(prophet hood) and Zswa (infallibility). Hence, the majority of Islamic
scholars have adopted this view. '**

Third, Ibn al-Qayyim al-Jawziyya (d. 751/1350) classified the
Sunnah to ten parts, he emphasized that five parts of them are in control
of the wahy and other five types depend on the Prophet’s own jtihad.'”

Fourth, Shah Waliyyullah Dehlawi (d. 1236/1824) considered the
Sunnah in the two groups:

113 Bukhari, “Salat”, 31; Muslim, “Masajid”, 89; Nasai, “Sahv”, 25; Ibn Maja “Iqama al-
salat”, 133.

114 Karacabey, “Hadis Vahiy Miinasebeti ve Tipla Tlgili Hadisler Hakkinda Hattab’nin
Goriugleri”, 219.

115 a]-Kahf, 18: 110; al-Isra 17: 93.

16 Khattabt, Ma ‘alin al-sunan, 1: 180.

17 In the eve of Badr Battle, Hubab Ibn al-Mundhir al-Jamah asked the Prophet who
has determined the place of troops in Badr, is Allah or the Prophet himself? When
the Prophet replied that he determined it depending on his experience. This
response is clear evidence for every word and acts of the Prophet are not result of
wahy. al-Hubab b. al-Munzir b. al-Jamuh suggested that Muslim troops should
dwell close to Badr well. The Prophet adopted his suggest. See. Ibn Hisham, a/
Sirah, 1: 620.

118 Karacabey, “Hadis Vahiy Miinasebeti ve Tipla Tlgili Hadisler Hakkinda Hattabi’nin
Gorugleri”, 220.

119 Abu “Abdillah Shamsuddin Muhammad Ibn Qayyim al-Jawziyya, I%m al-mmnvaqqiin
(Beirut: 1991), 2: 99.
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1) The part of the Sunnah related to his conveying the
Risalat/prophethood mission/tablig on akhira/hereafter, jurisdictional
ahkam, some issues regarding malakit and metaphysical matters, and the
forms of worships; all of these depend on wahy.'”

ii. The part which is not related to the conveying of the risa/at.'

According to this classification the hadiths having no sort of any
relationship with zablig are not the product of j#zhad. These subjects are
mostly based on the individual experiment and experience of the
Prophet himself. For example, this section includes some medical
hadiths (al-tib al-nabawi) and some actions and practices done by the
Prophet as an Arabian custom and the tradition of his region and time.
As a result, according to Shah Waliyyullah Dehlawi, some words of the
Messenger of Allah are not related to the conveying of the religion
(religious communiqué). Abdulghani Abdulkhaliq embraced the same
classification.'*

Fifth, Mawdudi (1903-1979) classified the Sunnah into three
parts as well:

1. The first part is what the Prophet said and made to convey
Islam, and his words deal with the explanations of the Qur’an. In this
regard, the Qur’an is regarded a/- wahy al~jal, but the Sunnah is a/- wahy al-
khaf.

2. The second part is the commands of the Prophets which
emerged in different times and places as a politic leader of Muslim

120« And whatsoever the Messenger (Muhammad pbuh) gives you, take it, and
whatsoever he forbids you, abstain (from it)...” (al-Hashr 59: 17) In this context,
Dehlawi mentions this verse as a proof for his view.

12V T am a human being (basher) like you...” this statement points out this fact. On the
Authority Zaid b. Thabit, when his Companions talk about worldly affairs the
Prophet would talk about worldly affairs as well. When they talked about Hereafter
he would participate in them. see Abu “Abdilaziz Qutbuddin Shah Waliyyullah
Ahmad b. ‘Abdirrahim b. Wajthiddin al-Dehlawi al-Faraqi, Hujatullah al-baligha,
trans. into Turkish Mehmet Erdogan (Istanbul: 1994), 1: 128-129.

122 Ahmet Onkal, “Vahiy-Sinnet Tliskisi ve Vahy-i Gayr-i Metluv”, Kur'an ve Siinnet
Sempozyumn Bildiriler (1-2 Kasim 1997), 1999, 45.
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community. This sort of the Sunnah includes his words which were
mentioned by him as a human being, besides the words come out after
the consultation with his Companions and his individual juristic opinions
(ytibads). When an ztibad of the Messenger was wrong, Allah would send
down a wahy (both al- wahy al-matluw and al- wahy al-ghair al-matluw) in
order to warn him and to correct his mistake.

3. The last part is his words which are not related to the
Prophethood. (nubuwwah)

Hence, according to Mawdudi the words of the Messenger of
Allah are right and true, because they are enlightened by the light (#7) of
nubumwwah.'>

Sixth, Contemporary scholar Menna al-Kattan divided hadiths
into two parts: Zawgifi’””* and tawfigi. The Messenger of Allah conveyed the
contents of fawqifi hadiths with his own words; as for fawfigi ones, they
consist of the ztihads of the Prophet and his istinbats. 1f the jjtihad of the
Prophet is correct, the wahy confirms it; if his z#had is incorrect, the wahy
revises and corrects it. But in final analysis, Menna al-Kattan argued that
both are under the control of wahy."’

Seventh, Ibn Ashar (d. 1393/1973) classified the Sunnah
comprehensively and divided it into twelve categories.

o Legislative/tashrit

e The Fatwa,

e The Judiciary,

e Administrative; his acts as the president
e To promote good and beautiful,

Peace,
Guidance for those who consult with the prophet in these matters,
Advising,

Directing to perfectness,

To reminder and suggest the supreme truths.

125 Mawdudi, Tafhim al-Qnr'an, 6: 13- 14. www.quran411.com stra 53: 3.
124 What determined as the result of prophetic inspiration.

125 Keles, “Stunnet Vahiy Mliskisi”, 167-169 (quoted from Menna' al-Kattan, Mebahis,
26-27).
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e To threat and rebuke,
e What he did as a human being and for his materialistic needs.!2

Ibn Ashir also tries to clarify them by giving some examples for
each category mentioned above. According to him, the first three items
in the list can be gathered under the name Zasbrii. Among these twelve
matters only this part, that is fashri, is binding.

Finally, a contemporary Turkish jurist Hayreddin Karaman
considers the hadith and the Sunnah in two parts: the Sunnah belonging
to the religion, i.e. religious matters, and the Sunnah belonging to the
world, i.e. worldly affairs. He also classifies the later as:

1) Topics related to rational sciences and technology.

i) Topics concerning totally the individual’s training and
managing the Muslim society.

The former is mentioned in hadith as “your worldly affairs”. ¥

This depends on the personal experience of the Prophet and his own
thoughts. Accordingly, they are not binding. But the latter is concerned
with politics, law, economics, social institutions and education etc. The
words and acts of the Prophet regarding this field are usually related with
religion. Thus, they are binding; because to a great extent, they are based
on wahy, though some of its parts are based on prophet’s personal jtihad,
yet the wahy approves them explicitly or affirms them implicitly.
However, again there are some affairs in this field as well which are non-
binding."**

3. The Difference of the Sunnah from Wahy

The difference between the wahy of the Sunnah and the Qur’an
falls in five very angles. The first one is the issue of attribution of words
and the meanings to Allah and His Messenger. Accordingly, the Qur’an
is wahy of Allah, as it was revealed to Prophet by Allah; as for hadiths,

126 Tbn Ashir, Islam Hukuk Felsefesi, 47-65.
127 Muslim, “Fadail”, 38.

128 Hayrettin Karaman, “Baglayicilik Bakimindan Resalullah’in Davranglar”, Hz.
Peyganmber ve Aile Hayat: (Istanbul: Ensar, 1993), 130.
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some parts of them are revealed by Allah, but the wording is the
prophet’s own experiences of his own choice. Secondly, the Quran has a
miraculous nature in its eloquence which cannot be even imitated,
whereas no such a claim can be asserted for hadith. Thirdly, salat is
performed only by the recitation of the Qur’an as word of Allah, but not
by the Hadith. Fourth, the Quran is mutawatir, meaning that its
authenticity rights from the first word to the last one is not questionable,
yet not all the hadiths are mutawatir, hence this led us to another
difference which is this: The Qur’an is totally Qat7 al-subuit (categorically
proved by its very being and transformation), but not all hadiths are like
vise. The fifth difference is of that the guarantee of preservence. As the
Qur’an states itself, it is absolutely preserved by Allah with its all words
and letters, but there is no such a protection promise for hadiths.

The division of wahy into two parts as al- wahy al-matluw and al-
wahy al-ghayr al-matluw can be traced back to the time of Imam al-ShafifF,
in different terms though. Nonwithstanding, the very first scholar we
find employing the terms, as mentioned above, is Ibn Hazm (d.
456/1064). After that, these terms seem to have been received by
Ghazzali (d. 505/1111), Bayhaqi (d. 458/1066) and Suyui (d. 911/1505).
In addition to classification, Sadr al-Shatia’ (d. 747/1346), Imam al-
Sarakhst (d. 483/1090) and Tahanawi (d. 1158/1745) divide wahy into: a/-
wahy al-zahir and al- wahy al-batin. Al- wahy al-zabir includes The Qut’an
and  khatir al-melek -which means that the Gabriel brings the
knowledge/i/m to the hearth of the prophet without speaking- and
ilham/inspiration” which comes to the heart of the Prophet they have
no doubt on its being revealed form Allah. As far as the a/- wahy al-batin is
concerned, it refers to some information that the Prophet enjoyed by
using his own individual opinions and z#hads, and Allah did not reveal
any correction.

129 The difference between #ham and khatir al-melek can be defined as the former is
what takes place in the heart of prophet by Allah without any source of envoy and
the prophet is sure of its being from Allah. However the latter is by the mean of an
angle.
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4. The Results of Classification of Hadiths and the Common

Mistakes

In terms of interpreting hadith or and using it as evidence, there

are some common mistakes by ordinary people based on some false
assumptions, some of which are as below:

Having no absolute knowledge of whether the prophet really said these
hadiths or not,

Ignoring the fact that only a few of hadith are mutawatir in the hadith
sources, and majority of them are called @had, meaning that prophetic
tradition (that is mashhar, aziz and gharib) gives only probable
information / a/-%m al-zanni, which involves uncertainty,

Supposing that all the hadith collections purely means the collection
of sahih hadiths without taking into account the purpose of
classification of the compilers of hadith books, to suppose that all
hadiths took place in ai-Kutub al-Sitta and other classical sources are also
absolutely sound,

To presume that sound hadiths could reach us exactly in their original
wording as they have come out from the mouth of the Prophet and to
ignore the possibility that transmitters conveyed them in meaning and
sometimes making small changes while keeping the meaning intact,'*
To distegard that hadiths have different types such as sahih/authentic,
hasan /good and daif/weak and even mawdu‘/fabricated. In this
context, al-Sunan al-Arbaa‘ includes hasan, weak hadiths along with
sahih hadiths, even Swnan of Ibn Maja contains a few mawdu® hadiths
too

To think that every sahih hadith must be applied directly and
absolutely,

To dismiss the case of abrogating and abrogated hadith (nasikh wa
mansiikh),

To neglect the reality of shaz and other contradictory hadiths,

Not to differentiate between hadiths that have universal messages and
those which are culture/region- specific,

130 For example: Reporting the meaning, multiple incidents, transmitter’s shortening
of the Hadith, and the capacity of transmitters etc. See Sileyman Doganay, Hadis
Rivayetinde Ravi Tasarruflars ve Dogurdugn Problemler (Istanbul: Tiirkiye Diyanet Vakfi
Islam Arastirmalart Merkezi ISAM, 2009), 31-100.
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e To interpret the hadiths which were for Zarghib (encouragement of a
good deed) or for zarhib (discouragement of a bad deed), literally and
regard them as absolute principles,

e Extending the personal practices of the Prophet, which are specific to
him, to everybody.

e To generalize a substantial fazwa that regards a specific person,

e Not to draw attention to the context and ignore the reason of
occurrence sabab al-wurid of a hadith such as the place and time in
which it occurted,

e Not to take into account that a hadith cannot be contrary to the
fundamental principles of the Qur’an,

e Not to evaluate a hadith within the context of other hadiths through
the criteria of textual criticism.

5. Failure in Taking into Account the Human Aspect of the
Prophet

In several verses of the Qur’an, Allah Almighty emphasizes that
the Prophet is a human being, but he receives wahy.”' He is not an
angel,” he cannot know the unknown (ghaib) unless Allah reveals to
him."” He does not have an authority for intercession unless Allah gives
him permission. His 7#hdd can be right or incorrect. But his ztibads
related to religion are approved or revised by Allah."* As a human being,
he can be exposured to disease, hunger, thirst, like other people. All of
these show that he is a bashar (human being) and not an angel.

Needless to say that to receive wahy and to be under the control
of Allah is certainly an exceptional situation. Therefore, Muslim scholars
use a metaphor to describe him: “Muhammad is a human being unlike
other people, just as a ruby is among other stones”, this metaphor clearly
indicates his virtue and he is not an ordinary person. What makes the
Prophet superior than angels is not his extraordinary physical features,
but his being a chosen person (istzfa, mustafa) by Allah as the last prophet,

131 a]-Kahf 18: 110.

132 al-An‘am 6: 50; Had 11: 31.
133 al-An‘am 6: 50; Had 11: 31.
134 a]-Mu’minun 23: 33.
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khatam al-anbiya (the last messenger)'™ and habibullah (the beloved of
Allah), his piety, his intellect and his moral praised by Allah™ and

presented as a sample for Ummah."”

Conclusion

The relationship between the Sunnah and the revelation (wahy) is
a controversial issue among Muslim scholars that mainly three different
opinions are put forward in this regard. Even though they are minority,
some Muslim scholars, like Ibn Hazm, argue that the Sunnah is the
second of the two parts of wahy, and therefore whatever the Prophet did,
it is a product of his prophet hood; because he is under the guidance of
the divine revelation and his judgments and z#bads were approved or
corrected by Allah Almighty. Those who argue that “the hadiths are also
product of wahy” use some verses as an evidence to prove their ideas
such as al-Najm 53: 3-4 al-Baqara 3:142-144, al-Anfal 8: 7, Yunus 10: 15,
al-Ahzab 33: 37, al-Ahqaf 46: 9, al-Fath 48: 27, al-Tahrim 66: 3 al-Hashr
59: 6; As we studied it in detail in last pages that al-Najm 53: 3-4 is used
mostly among these verses; but this claim is very problematic and the
majority of the Islamic scholars stressed that in this verse, the pronoun
“huwa” (it) refers to the Qur’an, not the Sunnah. Moreover, to say that
every word or act of the Prophet and his every step is under the control
of the Angel Gabriel definitely implies that the Messenger of Allah is
deprived of some human faculties such as reason, free thinking and
individual opinion. Thus, to hold such a view point is of course
incorrect.”™ Nevertheless it is a fact that the Prophet received some walhy
apart from the Qur’an, because there is a lot of evidence supporting this
view both in the Qur’an and the Sunnah. What is more, the majority of
Muslim scholars share this opinion.

On the other hand, the scholars who reject the Sunnah is not the
result of wahy relied on some verses which emphasized that the Prophet

135 al-Ahzab 33: 40.

136 a]-Qalam 68: 4.

137 al-Ahzab 33: 31.

138 Mchmet Gérmez, Hadis Liminin Temel Meseleleri (Ankara: Otto Yayinlari, 2014), 42.
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is a human being and Allah warned His Messenger for his inappropriate
ytibads. Additionally, the Prophet declared that he can forget and make
mistake in worldly affairs as exemplified in the case of the inoculation of
date palms.

Besides, the majority of Muslim scholars make a clear
differentiation between the Qur’an and the Sunnah in terms of wahy, so
much so that the former is certain, and its whole words (a/faz) and
meanings are absolutely from Allah, and was revealed verbatim to the
Prophet directly or via the Angel Gabriel; but the later, i.e. hadiths are
mostly transmitted us by their meanings. Moreover, some of their parts
depend on inspiration (#ham), and the rest of it is a compound of ztibads
and the product of the individual experience of the Prophet. Hence in
this sense, in terms of their sources, the Qut’an and the Sunnah are
definitely different.

By the way, who represent the modernist approach, who seem to
be influenced by some ortientalistic research to an, put forward another
extreme claim that the Sunnah has historical bounds. According to them,
the Prophet took account of the conditions of his time and geography,
and paid attention to the culture of his society and aimed at addressing
the needs of his society. Therefore, most part of the Sunnah is not
binding on us. But, in my opinion, even though some part of the Sunnah
might have historical bounds, it is clear that they ignore the sight of its
universality.

It seems to me that, in order to solve this problem, (whether the
Sunnah is the result of wahy or not) we should determine accurately the
relation between the Sunnah and wahy. When we consider the issue in its
entirety, we see that the view of those who argued that the source of the
Sunnah is completely wahy is a controversial issue; thus it has been
disputed among Islamic scholars. Those who consider the Sunnah as a
pure product of wahy seem to ignore some Qur’anic verses'” revising the
mistakes in his zi#hads of the Prophet and aforementioned hadith
declaring “I am a human being like you, sometimes I forget and make mistakes as
well”.'*" The examples in his life clearly indicate that the Prophet made

139 al-Tawba 9:43; al-Anfal 8: 67.
140 Muslim, “Fadail”, 38.
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decisions based on his own judgment in worldly affairs such as the
matters of war and fertilizing of the date-palms by conjoining male and
female pollens. But the companions who followed his advice to leave the
grafting of date- palms saw that the produce of that year turned out to be
less than in earlier years. So, by considering the result, it was understood
that some of his 7i#hads concerning worldly affairs did not that much
sound apparently. It shows that the Prophet acts in a human capacity.
This is natural, because he is a human being and it is not the part of his
prophet hood to be an expert on the details of all worldly affairs. But it is
true that the 7i#zhads of the Prophet in religious affairs were under the
control of wahy and were corrected by Allah if they were not appropriate;
thus we come to understand that, the selection of the Prophet from two
options can be unpreferable before Allah. Therefore, it is impossible to
argue that all his sayings and practices depend on wahy. But as mentioned
in a hadith, Muslims should follow him strictly in his decisions on the
matters of faith and religion.'"!

On the other hand, those who argue that there is no relationship
between the Sunnah and wahy, hold some unsatisfactory hermeneutics in
my assessment, thus they are in need to bring some new reasonable,
acceptable and satisfactory interpretations of the verses and some qudsi
hadiths indicating that the Prophet declared that he received them from
His Lord. Obviously, the Messenger of Allah was in communication
with Allah'” and as al-Sarakhsi mentioned'® he was under the
supervision of wahy particularly in religious matters; that’s why at least
some parts of the Sunnah depend on wahy.

In final analysis, Islamic sharia‘consists of two fundamental
sources: the Quran and the Sunnah. They are the sources of guidance
and laws for all Muslims. Even though it is a controversial issue among
Muslim scholars that the Qur’an and the Sunnah depend on the same
source, it is clear that The Qur’an and Sunnah are interconnected and
complement each other. Since, most verses point out that whatever the

141 Tbn Maja, “Ruhun”, 16.
142 Kurbasoglu, Iskim Diisiincesinde Siinnet, p 300-301.

143 Muhammad b. Ahmad b. Abi Sahl Shams al-Aimma al-Sarakhsi, Us#/ al-Sarakhsi
(Beirut: Dar al-ma‘rifa), no date, 2: 97.
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Prophets forbade is in fact forbidden by Allah. Hence, it can be said that
the Sunnah adds some rulings to the rules laid down by the Qur’an;
because there is an area that The Qur’an intentionally left it to the
Sunnah. But at this point, the problem is what kind of Sunnah is binding.
Therefore, Muslim scholars have not regarded all hadiths and the Sunnah
in same categories, so much so that they classified them according to
their authenticity and purpose, if these classifications and differences are
not known well or the human nature of the Prophet is ignored,
misinterpretations and mistakes regarding hadiths would become
inevitable; and it will lead us to some misunderstanding of his Sunnah.
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